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Firstly I will speak in English language as we have many Sahaja Yogis from abroad. They have 
asked me to talk about Indian culture today because Bombay is the place where Indian culture is 
disappearing, that's what they say. But I don't think so, because the roots are so deep that we cannot 
give up that culture so fast. 

Now as it is for the people who are coming from other countries, they have to realize that this 
country had no religion as such, because there was not one book, they didn't follow one person, they 
didn't have any organizations as we have for other religions, we never had a higher priesthood or all 
those appointed people, it was all done very spontaneously. The whole thing worked out very 
spontaneously. 

But behind all that was, as I told you before, the attitude of Indians or our style was, not to 
challenge or to question what these great saints have given us. Because we accepted their status as 
saints, as higher personalities in a way - in a sense they were higher than us. So we didn't want to 
challenge them, and whatever they said we accepted. As a result that became sort of, you can call it, a 
way of conduct or way of life. 

But as a religion we had nothing, except that later on the caste system developed. Before that 
there was no caste system because non-Brahmins wrote about Shri Rama or wrote about Shri Krishna. 
It's very surprising how we accepted all that, never challenged whether it was written by a Brahmin or 
not. 

Brahmin was that who knew about Brahma principle, the principle of all-pervading Divine Love. 
Everybody was not a Brahmin, but later on they made it like this, whosoever is born in a Brahmin 
family was a Brahmin, whosoever was born in another caste belonged to that. But because of the 
father's heritance, you can say inherited, they also had the profession that they were following. So 
according to the professions, the religions, or you can say the castes were established; no religion, but 
caste. 

And that is how we had different, different caste systems in India according to the professions. It 
is very interesting. Recently, I discovered there is a caste called Ghadani, among Marathas, which you 
may not be knowing. They only believe in the art. They do music, or they have paintings, they make 
statues, they make temples; that's a caste, that's a profession. And they marry among themselves 
because it is easier to marry in the same profession and to have the same ideas and styles about life and 
the profession especially. Now later on, apart from being a profession, it started becoming a very 
consolidated nonsense. And then they used, I mean I think, it is the British who used it very much to 
separate us from one to another. 

Now the schedule caste and all that was not also like a religious thing. We have got saints like 
Chokha Mela and all that, who were also greatly respected and regarded. Also Ekanath, Namdev, they 
all tried to be one with all the castes, and especially the schedule caste. So this saintliness was 
regarded as a another caste you can say, which did not believe in any caste whatsoever. They had no 
caste, they were a caste-less people without any religion, without any caste. 

So the ultimate aim of every caste was to get to Self Realization. So they enter into the clan, you 
can call it, into the system of saints. And all the saints, whether Muslims, or Hindus or Jains or 
anything, they all were put together as saints, as you can say they were Sufis. Sufis from the Muslim 
heritage they came. Then we had also among Jains, Tirthankaras and all that. The main point was that 
they were the people who believed in the ethical life, ethics, believed in the higher life, spiritual life 
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and lived like that. 

Now as you are all Sahaja Yogis, you have lost your religion, lost your caste, you have lost your 
heritage. You are Sahaja Yogis. Yogis, means you are the people who are believing into the ethical side 
of life. In this country all this was used and was exploited also, for politics, for all kinds of segregation 
of people. And that has really gone into such rigid ideas about every one, every caste, that first thing 
they used to ask, not now, before, 'What is your caste?' Now that's over, they don't ask, at least thank 
God, that much sense is there, that they don't ask for the caste, but they used to ask religion and caste 
formerly when we were entering into any examination or any kind of competition. 

Now gradually it's vanishing, but the politicians wants to use caste as a method of working out the 
opposition and the majority part of it. This democracy I don't think is very helpful to us because in 
democracy anybody can start an organization, can say that, “We belong to this caste and that caste.” 
And when the constitution was made also in this country, it's very surprising, Ambedkar was one of 
them who wanted that there should be a privilege for the schedule caste for forty years. My father was 
there. He said, 'No, you can have only two types, ones who have and those who don't have.' And that 
kind of thing if you have: those who have and don't have, it would make such a difference. Then in 
other countries they have the same type, so that the needs of the people who haven't got the minimum 
necessities for a good life will be helped instead of creating a caste. 

Now there's one fellow called Mandal who created a great problem in our country. He as a student 
had a car of his own, used to live very lavishly, and he was fighting for some people who were 
supposed to be downtrodden. And so many bad things have been done because of his report that he 
gave. Now if he had made that kind of a proper, sensible, ethical division in this country, things would 
have been much better. 

But now because of this problem of creating artificial caste, this country is suffering a lot and the 
castes of the gurus, the castes, we can say, of the Sufis, other castes of the saints is very much polluted 
and we had many people in our country who started becoming gurus and this and that. 

But the main thing is the ethics, which was the culture of this country, was the ethics of dharma. 
Without that they thought human beings were worse than animals. Ethics was very important to every 
caste, to every person. Even when I was young we had the same thing. But now it has become such a 
mixture and such a problem, that unless and until Sahaja Yoga really spreads in a real way I don't think 
we can improve the condition of this country. 

Now the essence of it is that once your attention is only towards ethics and Aadhyatama (MEANS 
spirituality –ed), then you start discovering all the inner deeper meanings of your life. You work it out 
in a different way. In a very different way you work it out. If it is material gain, then one can become 
like America. If it is some sort of a very low level hankerings, then also you cannot be an Indian. 

The principles of Indian life were embedded in spirituality, in morality. An immoral person was 
regarded as a very low level person. Such a person could not get married, he had no place in the 
society, he had no place even in the homes, their own homes. That such a restriction on people, just to 
see that the society is kept clean, and such a person was thrown out of the society. 

Anybody who even drank wine or anything, was regarded as a person who is not dharmic, he is 
adharmic. Can you believe it? Drinking was regarded as adharmic. I think very few people must have 
seen drunkards, only on the streets. 

When I went to Russia they asked Me, “What do you say for 'cheers'?” The Russians say 'cheerio', 
they don't say 'cheers'. I said, “What? Cheers for what?” For drinking. When you are on the table, what 
do you say? I said, “We never drink on the dinner table, that's not done in India. At least, I don't know if 
somebody does it, but it is a very, very western style of life that openly you sit down at the dinner table 
before your children and start drinking, and say 'cheers'. Cheers for what? For becoming 
unconscious? For becoming stupid? For getting into troubles? 

But it became like a practice there. Whether somebody dies in the family, they will drink, can you 
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imagine! If somebody is born in the family they will drink. So this culture, the whole culture was so 
bad, even among the worst in this country they wouldn't do that. Secretly some people used to drink, 
and they would go on the street. Then the Islamic influence came. And surprisingly when it is 
prohibited, absolutely prohibited, in the Islam, to drink, they all started drinking as a reaction, but only 
those Nawabs and all that. And because of them, because they were in authority, others also took to 
drink. 

But still, it is not yet a custom to drink, to celebrate something. I mean supposing, even in the 
church they give drinks and they make also some sort of a Benedictine, in the church organization. 
Imagine! This is such a perversion of religion. In India also, in the temples and all that they started all 
kinds of nonsensical things, no doubt. But Indian philosophy is such that it gives you complete 
freedom and you can do what you like. But not in the name of religion, you can't do it, not in the name 
of God, not in the temple. And if they do it, people will throw them away, they bring a court case, do 
this do that and, I mean, just remove it completely. So it is kept pure. 

We had a horrible incidence of horrible things people were doing, adharmic, but all that had to be 
cancelled completely. Why? Because the people wouldn't have it. People wouldn't like it. I was told 
that at Ganapatipule they are secretly offering some sort of a beer. But if the government comes to 
know about it, it will be banned. I mean, whatever is pure must be kept pure. 

Christ, also, He took one hunter in his hand and started hitting people who were selling things in 
the temple. So the purity of that church or the purity of that religious place have to be kept. So the first 
thing I think was purity. 

Here now I have seen, the other day, there was a boy, was for marriage, and it's very surprising, 
they were all very well off, very rich, everything was there. But they found out that he had a girlfriend 
before. And the brother of the girlfriend tried to stab him. Finished. Now for him to get married is an 
impossibility in this country. He might get somebody from abroad, I don't know what they will do. But 
if he had a girlfriend like that, openly, he is finished. 

So the restrictions came from the society, a society which was built up on ethics. And all these 
ethical values are penetrating up to the lowest level, up to everywhere. But unfortunately, 
unfortunately now the other cultures are coming and people think we are rather rigid, very rigid 
people. We should really relax a little bit and take to other things. But I have to tell you that if you go 
out of the line of ethics, in any direction, the only saving is Sahaja Yoga to come back to normalcy, 
there is no other way out. 

And once you come to Sahaja Yoga you cannot deviate from the path of dharma. If you try to do 
that you go out of Sahaja Yoga. It is as simple as that. It is not that, 'All right, doesn't matter, Mother 
should forgive.' and these things. I forgive, all right, I forgive, because you have got some still human 
weaknesses left in you, I forgive. 

But in Sahaja Yoga you cannot. Sahaja Yoga has to maintain its purity. If you allow all such 
people to enter into Sahaja Yoga, then there will be no purity of Sahaja Yoga and then everybody will 
start doing this or that just to say that, 'After all, you see, we are also Sahaja Yogis, they are also Sahaja 
Yogis, if they have done it, why not we?' 

What is very surprising to Me is the western people who have taken to Sahaja Yoga are 
scrupulously following Sahaja Yoga. Scrupulously. I am not such a strict Guru, as you know. But they 
understand one thing, that this is for our betterment, this is for our growth, this is a very, very 
important part of our lives, that is ethics. That has to be there. And once they understand it, I tell you, I 
am surprised how these western people who have seen their parents drinking, and also other people 
doing all kinds of things, even their friends and all that, they just give up, completely. I am very proud 
of them. 

For us Indians, it is natural, because we are brought up that way. All the time we have seen people 
being corrected and, I mean of course drinking and all that was of course not out of question but even 
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if somebody looks at a girl, you know, the father would say, 'I will pierce through your eyes!' And 
that's why the eyes remain steady, and I don't know how but we don't do all that. Normally. I mean if 
somebody has been abroad and all that and thinks that they are very free people and why not we can 
do, that's a very different thing. But normally we don't, we don't believe in that. 

Of course in India we do have some elite societies, so called; they are the people who believe in 
all kinds of elite behavior. I don't know what is that supposed to be. Maybe some of them have started 
some nonsense, especially in Bombay. Now it is spreading out also to Poona. And in Poona there are 
girls who are behaving funnily. I mean I can't believe it. They drink, they smoke, they would become 
call-girls. All this has happened because they don't know what is their idea about life. Or maybe it's an 
actress or something they follow, but what is the life of that actress? 

Unethical behavior, when you compromise with your value system, ultimately, where do you 
end? It's showing results. We have AIDS, we have so many diseases coming from this kind of 
irrelevant, unethical life. It is happening everywhere to suggest that we should take to very normal 
life, to very good family life of obedience and understanding. But because you are very free in the 
West it is difficult for you to accept, but once they come to Sahaja Yoga I am really surprised, I am 
really surprised, how they have accepted Sahaja Yoga so beautifully. 

They had the freedom, complete freedom to do what they liked. In India we don't have such 
freedom for children. They can go wherever they like, they can do whatever they like, the teacher 
cannot correct them. Because of that freedom that they had, there's one thing good that has happened. 
So many are lost, all right, but those who are saved are rare people. 

Because of that growth of freedom within them I think they learn our Indian music in five 
months, four months. No Indians can do it because they are restricted all the time, they are controlled 
all the time, they are kept on the path of religion. So ultimately the freedom that some of you had and 
enjoyed has given you a special personality. That you pick up very difficult things without any effort. 
Now whether you should have that freedom or not is your own lookout. But too much restrictions on 
children, I think, is not a good thing. 

Now in music, I know, Ravi Shankar when he was young, his guru had broken a tanpura on his 
head because he put a wrong note. Can you imagine? They used to beat them, tie them upside down, 
put them in the well, I mean all kinds of things they did and the disciples listened to all that discipline. 
Can you imagine? But I think that curbed their capacity to absorb something difficult. This is one of 
the reasons why I see this has happened, that people have picked up this difficult music in four 
months, three months, it's a miracle we think. Why not this happens with Indians? You put them to 
anything, they pick it up so fast. With Sahaja Yoga, born with Sahaja Yoga, those who are, should be 
given full freedom I think. Such children should be given full freedom for they will not do anything 
wrong. And you will see they will pick up things very fast. 

Not that westerners are more intelligent or alert, but the way they are given freedom, their 
growth, their personality. Sometimes they are like a vagabond, I think. Sometimes just like a tomboy. 
Sometimes to me they look like very vulgar, but once with that wealth of freedom they come to reality, 
they shine. So I would request also Indians, not to suppress their children too much. We enjoy the 
children very much in India, no doubt, but we suppress also them, very much. 'Why are you standing? 
Why don't you sit down?' And children don't mind because it is accepted, this pattern is accepted in 
India. 

So too much restriction on children also curbs their personality, this is what I have discovered. 
But the western people go through such hell first of all, develop such problems to begin with and 
ultimately what happens is this, that they can be discarded as bad, bad, bad people. But if they come as 
good, good, good they are marvelous. All the freedom they have enjoyed before is showing results, 
otherwise how can this miracle happen to western people. There is no justification. 

Now the problem is to give freedom or not. We have a proper sense now, after Realization, that a 
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child is a born realized. In the beginning he won't understand, he won't understand. But gradually such 
a child will show results, maximum capacity to absorb and to express. 

So today I am telling you about this freedom, which is the freedom of the Spirit. We should have 
understanding of such children who have that spirituality in them. They have dharma in them. And we 
should not try to constrict them or to trouble them. Let them do what they like. They'll never do 
anything wrong because they are born realized. 

So I am talking about the future Indians. Some of them I have seen, eight year old children, six 
year old children, they are geniuses, I tell you. They sing as if we feel that these old musicians are 
reborn or what. It is very surprising how they show their talent. There was a programme I saw on the 
television of children below eight years and a three year old girl singing just like Hirabai Badodekar. I 
was amazed. They are born realized but also they have the talents from their past life. They have got it 
from the past life. 

So we should not try to control and check our children too much, that's a part of our Sahaja 
culture. It doesn't fit into Indian culture, I must say, but it should fit into Sahaja culture, to understand 
the value of our children who are realized souls. I enjoy their company, they speak so sweetly of all the 
things, of all the persons, and they describe about everyone so sweetly. Just allow them the freedom to 
talk and they'll tell you all kinds of things. 

Now I have praised you a lot I think. The outsiders we can call them, non-Indians, and it is a fact, 
the way they have taken to Sahaja Yoga is remarkable. But the way they are taking to this Indian music 
and to Indian art I can't believe it, really I can't believe it. I can't understand it. 

So you have freedom, but now use this freedom for expression of whatever you have achieved in 
Sahaja Yoga. Because you are already grown up with your freedom and if you do not utilize that 
personality full of freedom in expressing Sahaja Yoga in your own languages, you won't help your 
people. You have to help them because your percentage is very low, your quality is high. But in your 
own country your percentage is low. So you have to go all out to get them into Sahaja Yoga and to let 
them know what they can achieve and what they are. You are duty bound, I think.
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Ë¶m§À¶mH S o bhmZ ‘wbm§Zm AË¶§V ñdmV§Í¶ AgVo. H maU Ë¶m§À¶mH S o H m¶ÚmZo ‘wbm§Zm H mhr H aVm ¶oV 

Zmhr. Oa EH  QrMa ‘wbmbm amJdbr, Va Ë¶m QrMabm Vo ZmoH ardê Z H mTy eH VmV. BWn¶ªV {VWo ñdmV§Í¶ 

Amho. ‘wb§ dmømV AgVmV ho ‘r H ~yb H aVo. H gohr dmJVmV, H mhrhr H aVmV. AmUIrZ, Ë¶m§Zm H moUr 

Wm§~dUmao ZgVo. H moUr gm§JUmao ZgVo. 

EH Xm ‘r B§½b§S‘Ü¶o Q´ oZZo Mmbbo hmoVo. ‘r ’ ñQ © ³bmg‘Ü¶o hmoVo. BV³¶mV 25-30 ‘wb§ hmVm‘Ü¶o gwè¶m 

Am{U ãboS KoD Z ‘mÂ¶m H§ nmQ ©‘|Q‘Ü¶o Ambr. åhQb§ AmVm ‘bm ‘maVmV H m? Va åhUo, Amåhr Vwåhmbm 

H mhr H aUma Zmhr. Vwåhr MwnMmn ~gm. "Vwåhr H m¶ H aVm?' Va åhUo, "Amåhr øm Á¶m Cem bmdboë¶m AmhoV 

Ë¶m ’ mSyZ ~KVmo¶ H m¶ Amho Vo.' åhQb§, "Ë¶mV ^ygm Agob qH dm AOyZ H mhr Var Agob.' åhUo, "Zmhr, 

Zmhr, Vwåhr amhÿ Úm. Amåhmbm ~Ky XoV.' Vo gJi§ H mnV gwQbo. ‘r Va Km~ê ZM Jobo. nwTÀ¶m ñQ oeZda ñQ oeZ 

‘mñVabm ~mob{dbo. Vo Ambo. Va Vr ‘wbo Mm§Jë¶m emioV OmV hmoVr. Ë¶m§Mr Or 3-4 hoS ‘wbo hmoVr, Vr Ambr 

Am{U Ë¶m§Zr Ë¶m§Zm YnmYn ‘mabo. Ë¶m§Zm åhUo, "Vwåhr Ago H m Ho bo?' "Zmhr, Amåhr ~KV hmoVmo øm 

IyÀ¶mª‘Ü¶o H m¶ Amho?' ‘bm Ë¶m§Mo ‘maUo AmdSbo Zmhr. åhQb§, "‘mam¶Mo H embm? AmVm Pmbo Vo Pmbo.' 

Va åhUo, "Vwåhr Ago ~moby ZH m.' åhQb§, "~amo~a gm§JVo Amho.' Ë¶m ‘wbm§Zm ‘maë¶m‘wio Vr gJir aSV hmoVr. 

bhmZ AgVrb, OdiOdi 7-8 dfmªMr. Vo ‘bm åhUmbo, "Vw‘À¶m qhXþñWmZmV ‘wbo Ago H aVmV H m?' 

åhQb§, "Ago H YrM H aUma Zmhr. e³¶M Zmhr. BV³¶m Mm§Jë¶m emioV OmUmar ‘wb§ Ago H YrM H aUma 

ZmhrV. MynMmn ~gVrb.' 

KargwÕm H moUr Ambo Va Ë¶m§Zm gm§{JVbo OmVo, H s ~mobm¶Mo Zmhr. em§V ~gyZ ahm¶Mo. H moUmÀ¶m Kar Jobo 

Va H mhr ‘mJm¶Mo Zmhr. ‘wbm§Zm, H moUr H mhr {Xbo Va ¿¶m¶Mo H s Zmhr ¿¶m¶Mo? Agm àíZ. KoVbo Va H m¶? 

Kar OmD Z YnmQm {‘iob H s H m¶? AmB©Zo qH dm dSrbm§Zr "h§' åhQë¶mda H mhr Var KoVrb. Amnë¶mH S o 

‘wbm§Zm BVHo  Mm§Jbo diU AgVo. Vo Mm§Jbohr dmQVo. Vr Mm§Jë¶m arVrZo dmJë¶mda ~ao dmQVo. nU AmnU Oam 

OmñVM O~aXñV AmhmoV. ‘wbm§Zm ’ maM, BWo ~g ao, {VWo ~g ao. ho Ho bog H m? gH mir Ago Ho bog H m? 

AmnU Ë¶m§Mr ’ maM JiMonr H aVmo Ago ‘bm dmQVo. H maU AmVm ‘r øm§Mr ‘wbo ~KVo. AmYr Am‘À¶m 

emio‘Ü¶o Ambr. Vr emim åhUOo O§JbmV. BV³¶m C§Mmda. Hw R o nSVrb H m, Hw R o YSnSVrb H m ømMr 

H miOr. nU hiyhiy O‘bo. Smo³¶mV Ambo Ë¶m§À¶m. AmVm BVH s bhmZ bhmZ ‘wbo Kao H m¶ ~m§YVmV, n|qQ½O 

H m¶ H aVmV! Am‘Mr ‘wb§ H Yr Zmhr H ê  eH V. Ë¶m§À¶mVbm H V¥©ËdnUm Omo Amho, Vmo Amnë¶mH S o ‘mabm 

OmVmo gJim. Vmo ‘mabm Zmhr nm{hOo. Ym{‘©H Vm Ambr nm{hOo. nm{dÍ¶ Ambo nm{hOo. BVHo M Zìho Va 

‘moRçm§À¶m àVr AmXa dJ¡ao Agbm nm{hOo. ‘mê Z ‘wQHy Z Ambobm AmXa H m¶ H m‘mMm! 
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AmVm ho bmoH  ‘wbo ZmhrV, gJir ‘moRr Pmbobr bmoH§  AmhoV. Vo Am‘À¶m A°H° S‘r‘Ü¶o Ambo Va VrZ-

Mma ‘{hÝ¶mV ‘mbH§ g amJ dmOdVmV. åhQb§, ~mn ao! Ë¶m ‘mbH§ g amJmbm dmOdm¶bm Amnë¶mH S o bmoH  

Xhm Xhm df} VníM¶m© H aVmV. Ë¶mVyZ Jwê  Ë¶m§Zm gmaIo PmoSnVM AgVmV. Ë¶m PmoSnÊ¶mVyZM ‘moR o 

g§JrVH ma ìhm¶Mo. Ë¶m§Mr Vã¶oV Mm§JbrM RrH  AgVo. ‘ma ImD Z ImD Z Vo {dÚmWu V¶ma hmoVmV. Ahmo, ho 

a{de§H a. Ë¶m§Zr Amnë¶m Jwê H SyZ BVH m ‘ma Imëbm. VoM Zmhr, Va BVahr bmoH m§Mo ‘r EoH bo Amho. RmoHy Z 

RmoHy Z H mTVmV. eodQr ‘J H m¶ Xhm df}, ~mam df}, Mm¡Xm df} aJSë¶mda Hw R o OmD Z Ë¶m§Zm å¶y{PH  ¶oVo. nU 

ho bmoH  VrZ ‘{hÝ¶mV, Mma ‘{hÝ¶mV H go {eH bo? Á¶m§Zm Amnë¶m~Ôb, Amnë¶m g§JrVm~Ôb, 

g§ñH¥ Vr~Ôb EdTrgwÕm ‘m{hVr Zmhr Am{U ho H go {eH bo! amJXmar {eH bo, gJio {eH bo. Voìhm ‘mÂ¶m 

Smo³¶mV Agm àH me nSbm, H s AmnU Amnë¶m ‘wbm§Zm OmñVM, Ë¶m§Mo n§I H mnyZM R odVmo. ‘wbm§Zm ào‘mZo 

dmJdV Zmhr. Vy Agm H m dmJbmg? BWo H m ~gbmg? {VWo H m ~gbmg? Ag§ Om. Vg§ Om. MmbyM. ‘r 

H Yr Amnë¶m ‘wbm§Zm Vgo Ho bo Zmhr. nU BVaÌ ‘r ~KVo, Agm àH ma ’ ma Amho. CRë¶mgwQë¶m ‘wbm§Zm XþfUo 

Úm¶Mr åhUOo Ë¶m§Mm AmË‘gÝ‘mZM H ‘r hmoD Z OmVmo. 

ho Agbo àH ma Amnë¶mH S o ’ ma Agë¶mZo ‘wbm§Mo H m¶ hmoVo H s ’ ma Va {eH Vrb, dmMZ H aVrb, nU 

Ë¶mÀ¶mnwT o H bm, H bmË‘H Vm Ë¶m§À¶m‘Ü¶o ¶oV Zmhr. H boMm àmXÿ^m©d H ‘r Amho. nU Ë¶mÀ¶mdahr Ym{‘©H Vm 

Or ¶m¶bm nm{hOo Vr ñdV§Ì ~wÕrV Ambr Va {deof. O~aXñVrMm am‘ am‘ H aÊ¶mV H m¶ ’ m¶Xm! Vr EH m 

ñdV§Ì ‘ZmZo ¶m¶bm nm{hOo. nU ghO¶moJmV ¶oD Z EdT o g‘Obo nm{hOo, H s Vw‘Mr ‘wb§ ~m°Z© [a¶bmBÁS 

AmhoV. OÝ‘V:M Vr [a¶bmBÁS ‘wbo AmhoV. Voìhm Ë¶m§Mm ‘mZ R odm¶bm nm{hOo. gmYy-g§V ¶oVmV Vw‘À¶m Kar. 

Ë¶m§Mm ‘mZ R odm¶Mm, Ë¶m§Mo EoH m¶Mo. Ë¶m§Mo H m¶ åhUUo Amho Vo EoH bo nm{hOo. Ë¶m§Mo ~mobUo EoH bo åhUOo 

Vwåhmbm AmíM¶© dmQ ob. H ‘mbrMo SmoHo  Amho Ë¶m§Mo. H ‘mbrMr g‘O. Oo Amnë¶mbm Zmhr O‘Uma Vo Ë¶m§Zm 

O‘Vo. 

‘mÂ¶m ZmVrZo .......(Añnï) Va Ë¶m§Zm EdT oM g‘Obo, H s ‘mPr gmSr Am‘À¶m ‘mobH aUrZo 

O{‘Zrda QmH br, Va Vr OmD Z Ë¶m§Zm Mmdbr. åhQb§, "Mmdbrg H embm?' "H moUmMr gmSr Amho Vr ‘m{hVr 

Amho H m Vwåhmbm? Vwåhr gmSr Imbr O{‘Zrda QmH Vm, CÚm ‘r Vwåhmbm O{‘Zrda QmHo Z.' Va Vr Km~abr. 

Vr åhUo, "~a§ ~m~m, AmVm Zmhr H aUma.' Va Ë¶m§Mo Oo Amho, Ë¶m§Mo Oo dmJUo Amho, Ë¶m§Mo Oo ào‘ Amho, Ë¶m§À¶m 

Am¶wî¶mV Ë¶m§Zr Oo XmI{dbo Amho, Vo ~{KVbo nm{hOo. H m¡VwH  Ho bo nm{hOo Am{U ~{KVbo nm{hOo, H s hr ‘wb§ 

H m¶ gm§JVmV. Ë¶mV Amnbo ‘moR onU OmUma Zmhr (H ‘rnUm ¶oUma Zmhr). Amnë¶mH S o AmB©-dSrb ‘moR o hmoVo. 

Ë¶m§À¶mhÿZ AmOr-AmOmo~m Va AmUIrZM ‘moR o. EH doi AmOr-AmOmo~m hmo åhUVrb, nU AmB©-dSrb hmo 

Zmhr åhUUma. Va hr Or Amnë¶mH S o ‘wbm§~m~VrVMr {eñV Amho, Vr H ‘r H am¶bm nm{hOo. ømMr H mhr JaO 

Zmhr. Ë¶mVyZ ho nma Pmbobo bmoH  AmhoV. OÝ‘V:M nma Pmbobo. nwîH igo bmoH  AmVm nma hmoV AmhoV. Voìhm 

Ë¶m§Mo dmJUo ~Kmdo. Ë¶m§Mm {dMma ~Kmdm. Ë¶m§À¶mer Jmoïr H amì¶mV. Aem ‘wbm§er ~mobVm§ZmgwÕm ’ ma AmZ§X 

hmoVmo. Aem ‘OoXma ‘OoXma Jmoïr ~mobVmV. VodTçmV Ë¶m§À¶m Wmo~mSrV ‘mabo OmVo, "Myn ahm. Ago ~mobm¶Mo 
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Zmhr.' 

åhUOo Smo³¶mV Ago Ambo, H s hr naXoemVbr ‘wbo Or emioV Om¶Mr, Va Ë¶m§À¶m {QMabm NSr 

R odm¶MrgwÕm nadmZJr Zmhr. {VZo Oa H mhr åhQbo Va H m¶ÚmZo {Vbm Oob‘Ü¶o nmRdy eH VmV. Aer pñWVr 

Amho. nU Ë¶m ’« sS‘‘YyZ AmO Oo {ZKmbo Vo ho. ‘J Vo Oa OÝ‘V:M {gÕ AmhoV. ‘J Ë¶m§Mm ‘mZ ZH mo H m 

R odm¶bm! Vwåhr ghO¶moJr Z§Va PmbmV. ho OÝ‘boboM {gÕ nwéf AmhoV. Ë¶m§Mm ‘mZ R odm¶bm nm{hOo. Ë¶m§Mr 

WÅm‘ñH ar H am¶Mr Zmhr. nU IamoIa Ë¶m§Zm ‘mZmZo R odm¶Mo. åhUOo Ë¶m§À¶m ‘wH m~ë¶mV ho C^o amhVrb, ho 

‘bm Z³H s ‘m{hVr Amho. ‘wb§ nma Agbr Var Ë¶m§Zm Ago hmVmibo Va Ë¶mZo ‘wbo ~oH ma OmUma. Ë¶m§Mm ‘mZ 

R odm¶Mm. Ë¶m§Zm g‘OyZ ¿¶m¶Mo. Ë¶m§Zm ghO¶moJmMo nyU©nUo {ejU {Xbo nm{hOo. ho Oa Amnë¶mV Ambo, Va 

Amnbr ‘wbogwÕm H moUmnojm H ‘r hmoUma ZmhrV. Am{U Amnë¶m XoemMr gd©VèhoZo ‘hVr dmTUma Amho. åhUOo 

Á¶mbm AmnU AmÜ¶mË‘ åhUVmo, pñn[aÀ¶yA{bQr åhUVmo, Vmo AmÜ¶mË‘ Amnë¶m XoemV ^anya Amho. 

AmÜ¶mË‘mZo bmoH m§Zm dmQV§, H s bmoH  gJio har har H arV ~gVmV. {ZpîH« ¶ hmoVmV. H mhr H m‘mMo hmoV ZmhrV 

(H m‘mVyZ OmVmV). H mhr Zmhr. ~oH ma ~gboV. gd© eº s g§Mma Pmë¶mda Vw‘Mo Ago Xþ‘V hmoUmaM Zmhr. Ë¶m 

eº sMm n[aUm‘ ¶oUmaM Am{U Ë¶mÀ¶mV g§b¾ hmoUma. Ë¶m~Ôb e§H m Zmhr. 

nU Vw‘À¶m ‘wbm§Mo ‘bm {deof dmQVo. H maU ‘r øm XoemMo ̂ {dî¶ ~KVo Amho. ho H V©~Jma AmVm Vw‘À¶m 

nmoQ r OÝ‘mbm Ambo. ho ’ ma ‘moR o bmoH  AmhoV. ’ ma ‘moR o g§V-gmYy AmhoV. øm§Zr Vw‘À¶mH S o AemgmRr OÝ‘ 

KoVbm, H s Vwåhr nma AmhmV. Vwåhr [a¶bm¶ÁS gmob AmhmV. nU Oa VwåhrgwÕm ho g‘Obm ZmhrV, Va ho EdT o 

‘moR o g§V-gmYw dm¶m OmUma. åhUyZ ‘wbm§Zm ‘maUo, ‘wbm§Zm {ejm XoUo, Ë¶m§À¶mda AmoaSUo, amJmdUo, Vwåhr 

ghO¶mo½¶m§Zr {~ëHw b ~§X Ho bo nm{hOo. AmOn¶ªV ‘r H Yr åhQbo Zmhr. nU AmO ‘r hmM {dMma Ho bm, H s 

bmoH m§Zm ‘r hoM g‘OdyZ gm§JUma Amho Am{U Ë¶m§À¶m Á¶m AmVyZ e³Ë¶m AmhoV, Ë¶mbm AmUIrZ OmJ¥V Ho bo 

nm{hOo. BVH§ M Zìho Va OmJ¥V H ê Z Ë¶m ‘wbm§Zm ~amo~a Aem {RH mUr ~gdbo nm{hOo, {OWo Ë¶m§Mr nyU© àJVr 

hmoB©b. Ë¶m§Mr g~§Y Am¶wî¶mMr aoIm ~Xbob Am{U Vo g‘OVrb H s Amåhr H mhrVar AmhmoV. Ë¶m‘wio hmoV§ 

H m¶, H s ‘wb§ q‘Yr hmoVmV. {^VmV. Ë¶m§Mo ì¶{º Ëd ‘mabo OmVo. Vg§ ìhm¶bm ZH mo. H maU hr ‘wb§ OÝ‘brM 

VodTçmgmRr AmhoV. H moUË¶m H moUË¶m H m¶m©V Vo CÞV hmoVrb Vo gm§JVm ¶oÊ¶mgmaIo Zmhr. Ë¶mZo Amnë¶m 

XoemMr gdmªJrU pñWVr RrH  hmoVo. hm Amnë¶m XoemgmRr ghO¶moJmMm ‘moRm Amerdm©X Amho, H s Vw‘À¶m 

Xmar, Vw‘À¶m Kar Ago ‘moR‘moRmbo gmYw-g§V OÝ‘mbm ¶oVrb. Ë¶m gmYw-g§Vm§Mo BVHo  Vwåhr dU©Z EoH bo Amho, 

Vo gmjmV² BWo AgVm§Zm Vwåhr AmoiIV H go ZmhrV. Ë¶m§Zm AmoiIb§ nm{hOo. Ë¶m§Zm AmoiIyZ Ë¶m§Mr Oa 

nyU©nUo Vwåhr à{Vðm R odbrV Va Vr ‘wb§ Vwåhmbm Hw Rë¶m Hw R o nmohmoMdVrb. Vwåhmbm AmíM¶© dmQ ob, øm 

^maVmMo gm¡^m½¶ ømÀ¶mVM Amho. 

ghO¶moJmV nwîH iem Jmoïr RrH  hmoVmV. Vw‘Mo AmOma RrH  hmoVmV. ~mYm RrH  hmoVmV. Vwåhmbm Mm§Jbr 

‘wb§ hmoVmV. Ë¶m§Zm ‘wb§ hmoVmV. ‘J nwT o H m¶? Va Amnë¶m XoemMr nyU© AmRdU R odm¶Mr, H s Amåhr øm 

XoemgmRr ‘wb§ OÝ‘mbm KmVbr AmhoV, Am‘À¶mgmRr Zmhr. ømÀ¶mV H m¶m©pÝdV hmoÊ¶mgmRr Ë¶m§Mo Oo JwU 
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AmhoV Vo nyU©nUo àñ’y {QV Pmbo nm{hOo. Agbm {dMma Amnë¶m Smo³¶mV R odm¶Mm. hr ‘wb§ H Yrhr MwH sMo 

H m‘ H aUma ZmhrV. H maU Vo g§V-gmYw AmhoV. nU Ë¶m§Zm dmd {Xbm nm{hOo. ho ‘bm Amnb§ ñdV:bm dmQV§. 

AmO gJù¶m§Zr gm§{JVb§ H s Vwåhr g§ñH¥ Vrda ~mobm. Ahmo, Agob ‘moRr ^mar g§ñH¥ Vr Vw‘Mr. nU 

g§ñH¥ Vrbm H mhr AW© Agbm nm{hOo. ‘wb§ AJXr AmkmYmaH  Agbr nm{hOoV. BH SyZ {VH S o Ë¶m§Zr dib§ 

Zmhr nm{hOo. ho gd© H am¶bm AmB©-dSrb Var Hw R o Ago ‘moR o ehmUo AmhoV! Ë¶m ‘wbm§Zm Ogo dmJm¶Mo Agob, 

Vgo dmJy ÚmV. Ë¶m§Mo H m¡VwH  H am. Ë¶m§Zm g‘OyZ ¿¶m. Vw‘À¶m bjmV ¶oB©b, H s hr ‘wb§ åhUOo JwUm§À¶m 

ImUrÀ¶m ImUr. Ë¶m§Zm Vwåhr H mhr gm§Jm¶Mr JaO Zmhr. EImX-XmoZ ~hH VrbgwÕm. Ago Zmhr åhUV ‘r. 

nU ~hþVoH  Zmhr. Voìhm ‘mPo Ago åhUUo Amho, H s ‘bm Vo ~KdV Zmhr. ‘wbm§Zm amJdbobo dJ¡ao ‘bm ‘wirM 

~KdV Zmhr Am{U AmdSVhr Zmhr. Ë¶m‘wio ‘r H aVhr Zmhr Vgo. H YrM Ho bo Zmhr. g‘OdyZ gm§Jm. H mhr 

Jmoï Agob Va g‘OdyZ gm§{JVb§ Va ‘wb§ g‘OVmV. h§, ’ maM MwH b§ Va gm§Jm¶bm nm{hOo. nU CJrMM 

Amnb§ XmIdm¶M§ H s Am‘Mr hþHy ‘V Amho ‘wbm§daVr. Vg§ H ê  ZH m. øm ‘wbm§Mo gm‘«mÁ¶ Ooìhm ¶oB©b, Voìhm 

Amnë¶mbm H iob, H s hm Xoe {H Vr ‘hmZ Amho! AmO åhQb§ g§ñH¥ Vrda ~mobyZ ~mobyZ Var H m¶ hmoUma 

Amho? nwamUmMr dm§Jr nwamUmVM. nU ho dmñV{dH  amoOÀ¶m OrdZmbm Oo bmJV§, Vo g‘Ob§ nm{hOo. EdT o 

AJXr [apñQ´³Q oS, EdT o AJXr O~aXñV, ‘J åhUm¶Mo, EoH V ZmhrV. Vw‘Mo EoH m¶bm Vwåhr H moU AmhmV? 

Vwåhr H moUr gmYw-g§V AmhmV H m? ømMr ’ ma JaO Amho. ‘r Vwåhmbm gm§JVo ’ ma JaO Amho. H maU H m¶ÚmZo 

Amnë¶mdaVr H mhr ~§YZ§ ZmhrV. øm naXoer bmoH m§da AmhoV. Vo H mhr H ê  eH V ZmhrV. ‘wbmbm hmV Oar 

bmdbm Zm§, Va Jobo Oob‘Ü¶o. øm bmoH m§À¶m ‘Vo øm§À¶m gm‘«mÁ¶mV ‘wb§ åhUOo hr XoemMr àm°nQu Amho, g§nÎmr 

Amho, Vw‘Mr Zmhr. ‘wbm§Zm AmoiIbo nm{hOo, Oa Vo ~m°Z© [a¶bm¶ÁS AmhoV, Oa Ë¶m§À¶m‘Ü¶o Vo JwU AmhoVM. 

Vo {ÛJw{UV H aÊ¶mEodOr Ë¶m§Zm Oa Vwåhr Xm~yZ R odbo Va Vo Vw‘À¶mnmgyZ niVrb. nimbo Zmhr Va MwH sMo 

H m‘ H aVrb. Vo hr Zmhr Pmbo Va {~KSVmV. Vw‘À¶m hmVmV H ‘io ÚmdrV Am{U Vr Vwåhr Hw ñH ê Z QmH mdr. 

ømbm H m¶ åhUm¶Mo! 

AmVm ZdrZ df© Amho. ZdrZ dfm©V {ZíM¶ H ê Z QmH m¶Mm, H s Amåhr Am‘À¶m ‘wbm§da H moUVohr 

[apñQ´³eZ KmbUma Zmhr. 
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AmO Omo ~mV H hr h¡ dmo g‘PZo H s ~mV h¡ {H  h‘ bmoJ AnZo ~ƒm| na Omo O~aXñVr, Owë‘ H aVo h¢ Cgo 

h‘ Owë‘ Zht g‘PVo h¢& na ¶o ~ƒo g~ gmYy-g§V AmnHo  Ka ‘| Am¶o h¢, Vmo AmnH mo CZH s B‚mV H aZr 

Mm{hE& CZH mo gå^mbZm Mm{hE& CZH mo ß¶ma XoZm Mm{hE, {Oggo dmo nZno, ~‹T o& CZH mo ñdVÝÌVm XoZr Mm{hE& 

dmo H ^r JbV H m‘ H a Zht gH Vo ³¶m|{H  dmo g§V-gmYy h¡& bo{H Z AmnH s Ñ{ï ‘| ’ H©  h¡& Amn ha OJh AnZm 

hr EH , ‘amRr ‘| H hVo h¢ {H  "‘ZJQemhr' ¶m "{hQba emhr' g~ "emhr' bJmVo h¢& Bg MrμO ‘| ‘oao I¶mb go 

‘wPgo ~‹TH a H moB© Zht hmoJm, ‘wPo {~bHw b ngÝX Zht h¡ ~ƒm| H mo Oam ̂ r Hw N H hZm& ‘wPo ngÝX Zht h¡& AJa 

H moB© Eogr d¡gr ~mV hmo Vmo CgH mo g‘Pm¶|, na BZ ~ƒm| H mo nZnZm Mm{hE& ¶hr Bg Xoe Ho  H b Ho  ZmJ[aH  h¢ 

Am¡a ¶hr ~ƒo AmnH mo H am‘mV H aHo  {XImE§Jo& BZ bmoJm| H mo, ~ƒm| H mo Bg H Xa ñdVÝÌVm Xr Vmo Cg 

ñdVÝÌVm go AmO ‘¢ XoIVr hÿ± {H  {H VZo ~{‹T¶m hmo J¶o h¢& hmbm§{H  Iam~r ̂ r ~hþVm| H s hþB© h¡& A~ AmnHo  

nmg g§ñH¥ {V H m AmYma h¡& Cg AmYma na BZ ~ƒm| H mo Amn gå^mb|, CZH mo g‘PmB©¶o {H  h‘mar ³¶m g§ñH¥ {V 

h¡, Vmo ~hþV gr ~mV| grYr-gab hmo OmE§Jr& h‘mao Xoe Ho  ~mao ‘|, dhm± Omo ‘hmZ bmoJ hmo J¶o h¢ CZHo  ~mao ‘| 

{H gr H mo Hw N ‘mby‘ hr Zht& H moB© Hw N OmZVm hr Zht {H  {H VZo Ë¶mJ go h‘Zo ñdVÝÌVm H mo nm¶m h¡& BZ ~ƒm| 

H mo ~VmZm Mm{hE& Ka ‘| ’ moQ mo bJmZo Mm{hE Omo ~‹S o-~‹S o ZoVm hmo J¶o h¢& H¡ go-H¡ go g§J«m‘ hþE h¢ dmo g‘PmZo 

Mm{hE, ñHy bm| ‘| dmo g‘PmZm Mm{hE, Cgr Vah H m dhm± dmVmdaU hmoZm Mm{hE& h‘ XoIVo h¢ {H  ~ƒm| H mo 

{gZo‘m E³Qa, E³Q´ og g~ ‘mby‘ h¡ bo{H Z AnZo ¶hm± Ho  bmoJ {OÝhm|Zo BVZm g~ Ë¶mJ {X¶m h¡, BVZm g~ H aHo  

AnZo Xoe H mo ñdVÝÌVm {Xbm¶r h¡ CZHo  ~mao ‘| Vmo OmZVo hr Zht h¡& ¶o ~‹Sm ̂ mar h‘mao ¶hm± {damoY h¡ gmo ~ƒm| 

H mo ~oH ma H s ~mVm| go Vmo AÀNm h¡ {H  Amn CÝh| g‘Pm¶|, ¶o ~Vm¶| {H  Vw‘ {Og Xoe ‘| n¡Xm hþE hmo Cg Xoe Ho  

Vw‘ Yamoha hmo {H  Vwåhmao {bE ³¶m-³¶m {H ¶m J¶m h¡, {H VZm Ë¶mJ, {H g Vah go {H ¶m J¶m h¡ V~ CZHo  AÝXa 

Xoe ̂ {º  OmJoJr Am¡a H b Ho  ¶hm± Omo ZmJ[aH  hm|Jo dmo Xoe^º  hm|Jo, dmo h¡ Vmo ghO¶moJr, AmgmZ h¡ Eogo bmoJm| 

H mo Xoe^{º  ‘| CVmaZm, AmgmZ h¡&

Amn g~H mo ‘oam AZÝV Amerdm©X!
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